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§ri Radharamanaji
Self-Manifesting Deity

When Lord Caitanya Mahaprabhu was touring South
India, He spent the four months during the rainy season
called Caturmaisya in Sri Rangam at the house of Vyenkata
Bhatta, the chief priest of the Ranganatha Temple. His son,
$t1 Gopala Bhatta, was then able to serve the Lord to his
heart’s content. Being pleased by his devotion, Sri Caitanya
gave him initiation and ordered him to go to Vrndavana after
the disappearance of his parents. There he should remain
with Riipa and Sanatana doing bhajana and writing books.

At the age of thirty, after the death of his parents, Gopala

~ Bhatta left for Vrndavana. When Lord Caitanya heard that

Gopala Bhatta Goswami had arrived in Vrndavana and had
met Sri Riipa and Sanatana Goswami, He was very pleased. At
that time Mahaprabhu had already visited Vrndavana. Al-
though Riipa and Sanatana had gone to visit Him in Puri,
Gopala Bhatta never received any invitation to go. Under-
standing his disappointment, Sri Caitanya sent His personal
asana and cloth to him through Riipa and Sanatana, which can
still be seen on special festivals in Radharamana Temple.
Later when Gopala Bhatta heard of the disappearance
of Mahaprabhu, he felt intense separation from the Lord,
having associated with Him only in his childhood. One night
Lord Caitanya appeared in a dream and told him, “If you
want my dar§ana, make a pilgrimage to Nepal.” In Nepal,
Gopala Bhatta visited the river Gandaki. After taking his
bath he filled his water pot and was surprised to see that



some §dlagrama-S$ilds had entered it. Emptying his pot, he
filled it again, only to find the §ilds had re-entered his water
pot. Again he emptied his pot, and when he filled it for a
third time he found that now twelve §alagrama-Silas were
there. Thinking this must be the mercy of the Lord, he
decided to bring those §ilds with him to Vrndavana. |

One day after returning to Vrndavana, a wealthy devo-
tee approached Gopala Bhatta Goswami with dresses and
ornaments for his Deity. Gopala Bhatta told him that as he
was only worshiping a §alagrama-§ild, it would be better to
give to someone else who was worshiping a Deity and could
use them. It happened to be Nrsirmha-caturdasi and thinking
deeply on this incident Gopala Bhatta remembered how
Lord Nrsimhadeva had manifested from a stone pillar. He
then began to pray to the Lord, “O Lord, you are very
merciful and fulfill the desires of Your devotees. I wish to
serve you in your full form.” In ecstasy he read the chapters
of Srimad-Bhdgavatam about Lord Nrsithhadeva’s pastimes,
and then took rest. In the morning when he awoke, he found
that one of the twelve §alagramas, the Damodara-$§ila, had
manifested as Sri Radharamana. The time of this writing,
1992, is the 450 anniversary of His appearance.

He immediately called Rupa and Sanatana and all the
other devotees. They were all astounded by the beauty of

§ri Ridharamanaji. They remarked that from the feet to.
the waist He had the form of Sri M?dana-Mohanaji, His
chest was like that of Sri Gopinathaji and He had the
moonlike face of S$ri Govindadeva. Then with the blessing
of all the Vaisnavas, he began the worship of Sri
Radharamanaji.

Foreword

The present book has been translated mainly from the
chapter on §alagrama-S$ila of Sri Hari-bhakti-vildsa compiled
by Sri-Gopala Bhatta Goswami, the disciple of Sri Caitanya
Mahaprabhu. Collecting references from various Puranas
and other Vedic scriptures, St Gopala Bhatta Goswami has
sought to resolve various arguments and doubts in relation
with §alagrama-§ila. In this translation we have humbly tried
to carefully put before our readers the many evidences
gathered by him from different Puranas.

After the disappearance of His Divine Grace A. C.
Bhaktivedanta Swami Prabhupada, the Founder-Acarya of
the International Society for Krishna Consciousness, many
devotees have begun the worship (pija) of salagrama-sila.
Thus over the years, devotees have been approaching us
with numerous questions about both the §alagrama-sila and
dvaraka-sila. One devotee brought a shiny black stone he
found in the sea, wishing to know if it could be a §alagrama-
§ild. According to the Gautamiya Tantra, however, a stone
from any place other than the Gandaki River in Nepal can
never be §alagrama-Sila. We replied to another query that
one should not make the mistake of thinking that due to its
white color the dvaraka-sild can be accepted as the form of
Radharani.

Due to poor fund of knowledge, it is possible the devo-
tees may make some dparddha. Thus in this first attempt at
writing in my life, it is my sincere desire to provide the devotees -
with as much information as possible about salagrama-siia.



Before going to the West to preach, Srila Prabhupada
‘was a close friend for several years of Sri Visvambhara
Goswami, an acarya in the line of Gopala Bhatta Goswami.
Srila Prabhupada visited the temple of Radharamana many
times and was impressed with the service of the Deity. Later
Srila Prabhupada often commented to his disciples how they
should learn from the high standard of Deity worship and
Vaisnava etiquette of Radharamana Temple.

After reading this book somebody may question that
since Lord Hari always resides in the §dlagrama-Sila, then
what is the necessity to worship the temple Deity? I should
simply worship my §alagrama-$ila. In reply we may say that
the Deity in the temple attracts the hearts of the devotees,
so it is always the duty of the devotees to adore the temple
Deity.

I am very much obliged to my wife, Srimati Saroj
Goswami, and Sri Astaratha Prabhu who gave me full in-
spiration to do this work. I also wish to offer my heartfelt
thanks to Acarya Gaur Krishna Goswami, Mahanidhi
Swami, Pundarika Vidyanidhi Dasa, Dina Bandhu Dasa,
Kes§idamana Dasa, Shah K. S. Gupta, Prema Rasa Dasa,
Daivi Sakti Devi, Nitya-siddha Lila Dasi and Veda Sastri

Dasi. They all assisted me with editing, typing, and other

valuable services to help to bring this publication to light.

Padmanibha Goswami
~ 8ri Radhiaramana Temple
Vrndavana

Appearance of -
Salagrama and Tulasi

We are’including the following history of the appear-
ance of Salagrima and Tulasi from the Brahma-vaivarta
Purdna. Though the description there is quite elaborate, we
are presenting it here in brief.

There was once a king named Vrsadhvaja who, despite -
appearing in a dynasty of pious Vaisnava kings, was strictly
devoted to Lord Siva. He had no faith in Lord Visnu or any

of the demigods, and even began to criticize the worship of

Lord Visnu. Seeing the offensive behavior of Vrsadhvaja,
Siiryadeva cursed him to lose all his wealth and power. He
and two generations of his descendants thus became desti-
tute until the appearance of Dharmadhvaja.

Dharmadhvaja and his wife very devotedly worshiped
Laksmidevi to gain her favor and thus a plenary portion of
Laksmi entered his wife’s womb. On Kartika Pirnima at a
time marked with every auspicious sign, the wife of Dharma-
dhvaja, Madhavi, gave birth to a very beautiful daughter.
She was decorated with all fortunate signs and grew to be
an exquisitely beautiful young girl never aging beyond six-
teen years. Her beauty stole the mind and heart of everyone,
and being impossible to compare her with anyone else, she
became known as Tulasi (matchless).

Leaving home, Tulasi went to Badri-van where she per-
formed severe penances with a desire in her mind that Lord
Narayana Himself become her husband. Pleased with her
austerities, Brahmaji appeared before her and asked what
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boon she desired. Tulasi explained to him, “In my previous
birth, I was a gopi named Tulasi. By my wonderful good
fortune, I was able to become the very dearly beloved maid-
servant of Lord Krsna. One day in the rdsa-mandala, Rad-
harani angrily cursed me to be born on the earth in human
society. Thus leaving my divine body, I have taken my birth
on the earth in this present form. Now I desire the boon of
attaining Lord Narayana as my husband.”

Lord Brahma replied, “There was one cowherd boy
named Sudama who also received Radharani’s curse to be
born on the earth. By that curse he has been born in the
family of demons and is now famous on the earth as San-
khaciida. He has done extreme penances to attain certain
boons and to get you as his wife. Thus in this life he will
become your husband for some time. Later by the influence
of lila you will curse Lord Narayana, but accepting your
curse, Lord Narayana will then become your husband. Lord
Visnu will love you more dearly than His own life, and
without your presence all pija will be fruitless. By my boon,
becoming the presiding deity of all the trees, you will freely

enjoy unlimited happiness in the constant association of.

Lord Visnu.”

$ankhaciida, receiving his desired benedictions along
with an all-auspicious protective shield (kavdca) from Lord
Brahma, came to Badri-van where he met Tulasi. As they
were conversing with each other, Lord Brahma appeared on
the spot and said, «§ankhaciida, please accept this young
maiden as your wife.” Turning to Tulasi he told her, “After
the death of Sankhaciida, you will obtain Lord Visnu as your

husband.”
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The other boon that Sankhaciida received from Lord
Brahma was that as long as the chastity of his wife was not
violated, no one would be able to kill him. Thus becoming
very arrogant, he began to terrorize all the demigods and
human beings. Severely afflicted by his attacks, the demi-
gods approached Lord Siva and begged him tc protect

them. Then Lord Sankara went there and personally began
to fight with Sankhaciida.

Meanwhile, Lord Visnu made a plan to destroy the
chastity of Tulasi. While Lord Siva and Sankhaciida were
tferociously fighting, Lord Hari in the form of a brahmana

- arrived on the battlefield. He said to Sankhaciida, “Please

give your kavdca in charity to me, a braghmana.” Then San-
khacida immediately gave Him the kavdca in charity. That
same Lord Hari, disguising Himself as Sankhaciida then
we'nt to see Tulasi. Deceiving her in this way, He bégan to
enjoy with her as if He were her husband and thus broke her
chastity.

The Bhavisya Purana goes on for great length to point
out that there was certainly no fault on Lord Visnu’s part.
He wanted to maintain the benediction given by His devotee
Lord Brahma to Sankhaciida, and at the same time He
wanted to protect the demigods and devotees. For this pur-
pose He created this particular pastime with the appear-
ance of improper behaviour. But since Tulasi is the plenary
part of Laksmidevi, she is actually the wife of Lord Visnu.

At that very moment Sankaraji killed Sankhaciida on
the battlefield. When Tulasi understood all that had. hap-
pened, she said, “By deceiving me, You have broken my
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chastity, and killed my husband. You’re absolutely ston:-
hearted! Thus I curse You to remain on earth as a stone!
Lord Hari said, “For many years you underwent very
difficult penances to achieve Me. At the same time, San-
khaciida has also done severe penances to get you. By the
result of his austerity, he enjoyed you as his wifF and has
now gone to Goloka. Now you will get the f'l‘lllt of your
penances. Leaving this mortal body and taking a divine
form, you will always remain with Me. Your prescnt- boEly
shall turn into the river Gandaki, and from your hair will
grow many trees famous as Tulasi. To fulfill your curse, |
will become a stone (§alagrama-§il@) and will always live on
" the banks of the Gandaki River. The millions of w?rms who
live in that place will adorn those stones with the sign of M'y
cakra by carving them with their sharp teeth.” After this
Lord Visnu began to dwell perpetually in the waters of the
Gandaki River in the form of stones.

The Results of Worshiping
Different Types of Silas

The Gautamiya Tantra states that the worshipable
stones known as Sdlagrama-§ilds are only found in the
Gandaki River in Nepal. According to the Skanda Purana,
these Salagrama-S$ilas appear in various colors, shapes, and
markings. Their color may be either black, blue, yellow,
whitish, blood-red, or tawny colored. Their shape may be
either smooth, rough, uneven, very plump, or frog-shaped.
They may be without markings, marked with one cakra,
many cakras, large cakras, broken cakras, a cakra in the
middle of a circle, or with one cakra attached to another.
Some Salagrama-silas exhibit a large mouth and others a
down-turned mouth.

The Skanda Purdana also enumerates the good and bad
results derived from venerating different types of sala-
grama-S$ilas. Worshiping a smooth §ila brings mantra-siddhi
(perfection in the chanting of one’s given mantra). Black
Silas bestow fame, yellow §ildas give sons, whitish Silds de-
stroy one’s sins, blue §ilds increase wealth, and blood-red
§ilas bring diseases. Rough S§ilgs create anxiety, uneven §ilas
give poverty, and fat Silds decrease one’s life span. Silds
devoid of markings yield no results. If one mistakenly
adores a §ilg with the following qualities he will certainly get

~ suffering: tawny colored, uneven, broken, with one cakra,

too many cakras, large cakras, a circled cakra, a broken
cakra, a cakra attached to another, with a large mouth, or
with the mouth turned down.
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The Agni Purana mentions several types of §@dlagrama-
§ilas whose worship brings unhappiness and never happi-
ness. These include a §ild with a mouth like that of a snake,
a broken §ild, one with cakras facing each other, with a
circled cakra, a §ila with a protruding navel, a tawny-colored
S§ila known as Nrsimha, a §i/d with many lines inside the
circle, and a §ila unidentifiable due to its confusing mark-
ings.

The Agni Purana further describes many Salagrama-
§ilds who award beneficial results to those who attentively
worship Them. These benevolent §ilds include those that are
perfectly smooth, jet black in color, round like a pearl,
natural (not made by hand), or with an evenly shaped cakra.
The Varaha-§ila, the Ananta-$§ila, the §ila with a deeply
indented navel, the tiny Vasudeva-§ila that has an evenly
formed mouth, §ilas shaped like amalaki fruits, or those
shaped like the palm of the hand (arched above and convex
below) all give perfection. A devotee of the Supreme Lord
should carefully adore his favorite §alagrama-Sila. He will
“thus be blessed both in this world and the next.

As for the $alagrama-§ilas that bring misfortune and
sadness, as mentioned above, one should understand that
this is only for worshipers impelled by material desires. But
for one free from material desires there is no harm to wor-
ship these §ilds. Thus in the Brahma Purana the Supreme
-Lord Visnu states that any §ild@ from the place of salagramas
can never be inauspicious though cracked, chipped, split in
two though still in one piece, or even broken asunder. Lord
Siva also confirms in the Skanda Purana that even if a §ild is
cracked, split, or broken it will have no harmful effect if it
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is worshiped with attention and love by a devotee. It further
states there that the Supreme Lord Hari, along with His
divine consort, Laksmi, live in the §dlagrama-Sila that has
either only the mark of a cakra, a cakra along with the mark
of a footprint, or only a mark resembling a flower garland.

Some dcdryas say that the best salagrama-§ila 1s the
smooth blackish one and that the blood-red §ila 1s the worst.
But in the absence of the best type of §alagrama-§ila one
may worship an inferior one.



Different Features of
Salagrama-§ilas

In the Brahma Purana Lord Narayana says, “O Brahma,
I eternally reside in the form of §alagrama-§ila. Hear from
Me the different names of all these S§ilds according to the
various cakras marking them.” The Vasudeva-§ila is white in
color, very attractive looking, and has two equal-sized
cakras on the front, but off-center. The Sankarsana-§ila is
red-colored, with two cakras combined in one section, a fat
front portion, and is very beautiful to see. That yellow §ila
with small cakras and a very large mouth with numerous
small holes within i1s known as Pradyumna. The Aniruddha-
- §ila steals the mind with His blue color and naturally round
shape. He has three lines in front of His mouth and a lotus
mark on His back. The Ke§ava-§ila is square-shaped and
gives great fortune. A black §ilad with a cakra in His raised
navel is called Narayana. The Hari-§ila fulfills all desires,
‘grants moksa (liberation), and especially gives wealth to the
faithful worshiper. He has a long line and a mouth opening
upward and placed right of center. The Paramesthi-§ila, is
colored red with marks of both a lotus and a cakra. The
Visnu-§ila is most attractive, but it will create problems if
non-celibates do His pija. Black and shaped like a bael
fruit, He has two big cakras with a large mouth on His back.

In another place it is described that the Nrsimhadeva-
§ila with three spots on it and the Kapila-§ila with five spots
both have two wide cakras. Only a brahmacari and no one
else should do Their pija or they will suffer all kinds of
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problems. Thus one must remain celibate while worshiping
Them. Those Nrsimha or Kapila-§i1las that have two large
cakras, brownish color, and a lotus-shaped line above the
mouth, along with various uneven cakras give liberation and
victory in battle. In the Kartika Mahatmya of the Padma
Purana it states that a §alagrama-Sila that contains the above
mentioned signs, a large mouth, and many lines like the
filaments of saffron is called Nrsimhadeva.

In the Brahma Purana it describes the Varaha-$ila as
sapphire-blue, large sized with three lines, two unequal
cakras, two signs of §akti, and pleasing to see. According to
the Padma Purdna the Varaha-§ila is naturally hog-shaped
with uneven cakras, many lines, and awards His worshiper
with material enjoyment and liberation. Giving the same
blessings as Varaha, the Matsya-§ila is described in the
Brahma Purana as long, bronze or golden in color, and
adorned with three dots. There it also describes the §dla-
grama-§ild named Kirma as round with an arched back,
green in color, and marked with the sign of the Kaustubha
jewel. The Padma Purdna says the Kirma-§ila is naturally
turtle-shaped and marked with a cakra.

The Hayagriva-§ila has a mark shaped like an elephant
goad, a line near one cakra, many other cakras, and His back
1s the color of a blue rain cloud. Another scripture describes
the Hayagriva-$ila as bluish, with the sign of elephant goad,
five lines, and many spots. The Padma Purdna states that the
Hayagriva-§ila has a long line in the shape of a horse’s
mouth and His worship gives one knowledge. Elsewhere it
says His mouth is like a horse’s mouth, there is the sign of a

lotus, and on top of the §ila the sign of a lotus seed garland.



The Brahma Purdana gives descriptions of the following
Silas. The §ila named Vaikuntha looks jewel-like in color,
has one cakra, a three-cornered flag, and beautiful lotus-
shaped lines above His mouth. The Sridhara-§ila is black
and shaped like a kadamba flower, has five lines, and the
marks of a flower garland. A small beautiful §i/@ with a cakra
on the top and the bottom and that fulfills all desires, 1s
known as Vamana. A second type of Vamana-§ila is round-
shaped, smaller than a marble, blue in color, and adorned
with spots. The Sudarsana-sila is black, very shiny, marked
with a cakra and club on His left side, and lines on His right.
The Padma Purana says He has many lines in the form of a
cakra and He satisfies the aspirations of His worshipers.

In the Kartika Mahatmya of Padma Purana it describes
three types of Damodara-§ilas. One is plump 1n shape, the
color of black-green diirva grass, with a cakra in the middle
portion, a small mouth, and a yellow line. The second has
cakras on its top and bottom, a small mouth, with a long line
in the middle. His worship always gives happiness. The third
is plump, with a narrow mouth, and two cakras on the mid-
dle portion. The $§ilgd called Ananta has a variety of colors,
the sign of a snake’s body, along with many other signs. He
is also described as decorated with many different signs and
numerous cakras. Like most §ilas, Ananta fulfills all desires.

The Brahma Purdna gives further descriptions. The
Purusottama-$§ila has many mouths on the upper portion
and awards material enjoyment and moksa. The Yogesvara-
§ila has a cakra on its top and worshiping Him removes the
sin of killing a brahmana. A poor man will become wealthy
by offering Tulasi leaves to the reddish Padmanabha-§ila
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marked with the signs of a lotus and an umbrelzla. The
Hiranyagarbha-§ila is moon-shaped, gives off many rays,

~and has many golden lines on His crystal white surface. By

adoring the half-moon shaped Hrsike$§a-§ild one attains the
heavenly planets and fulfillment of all desires. A Laksmi-
Nrsimha-Sila 1s black, with two equal cakras on His left
side, and some dots on the surface. This §ild gives both

- pleasure and mukti (liberation) to His worshiper. A very
shiny dark blue §ild with two cakras on His left side and one

line on His right is known as Trivikrama. Decorated with
the marks of a forest garland on His left side, the Krsna-$ila
bestows grains, wealth, and happiness. |

The Gautamiya Tantra states that after many, many
births the fortunate person who receives a special Krsna-
Sila that 1s decorated with a cow’s hoof print will never take
birth again. It also describes the Caturmukhi-§ila with two
cakras placed between four lines.

The Kartika Mahatmya of Padma Purdana continues its
descriptions with the §ild with a row of many small lines

called Visnu Panjara. The Sesa-§ila has coils like a snake.

The Garuda-$ila has the sign of a lotus between two lines
and one long line below. The Janardana-§ila has four cak-
ras. Awarding both material pleasure and liberation, the
Laksmi-Narayana-§ila has four cakras, a small mouth, and
a flower garland decorating its middle portion.

All the Silas mentioned above give auspicious results,
but those that are very small are even more auspicious.
Elsewhere in the Padma Purana, the Supreme Lord Visnu
explains to Lord Brahma that the smaller the §ild is, the
more auspicious results it gives. Such a §ild should certainly



12

be worshiped by the devotee to attain perfection in religion,
economic development, sense gratification, and liberation.
He declares, “O Brahma, in that §i/@ small like an amalaki
fruit or even much smaller, I eternally remain along with My
divine consort, Srimati Laksmidevi.”

The Glories of Salagrama-§ila

It is written in the Gautamiya Tantra that merely by
touching a §alagrama-§ila one becomes freed from the sins
of millions of births, so what to speak of worshiping Him!.
By §dlagrama-piija one gains the association of Lord Hari.

The Mdgha-mahatmya of the Padma Purana describes
the glories of §alagrama-$ild in the many verses that follow.
By worshiping Lord Hari in the §alagrama-§ilas decorated
with cakras, one constantly gains the merit of performing a
thousand Rajasiiya sacrifices. Even a person attached to the
formless Brahman mentioned in the Vedanta will develop
attachment for the Lord’s devotees if he adores a Saia-
grama-Sild. As the rubbing of two wooden sticks brings out
the dormant fire within, so too by constant worship of $ala-
grama-§ila Lord Visnu will manifest. Even sinful people
with no qualification for performing pious activities will not
see the abode of Yamaraja (the lord of death) if they wor-
ship the §alagrama-Sila.

Worshiping §dlagrama-§ila is more satisfying to Lord
Narayana than the worship of His Deity form along with
Laksmiji in the temple. By adoring Lord Hari in the cakra
of a §alagrama-5ild one receives the same benefit as per-
forming the agnihotra sacrifice and giving the whole world
with all its oceans in charity. The lowest of men covered by

‘lust, anger, and greed will attain the highest abode of the

Supreme Lord Hari by worshiping Salagrama-$ila. One who
adores the Salagrama-§ila as Govinda will never fall from

the heavenly planets up to the end of the universe.
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Even without serving holy places, giving in charity,
doing sacrifices, or studying the scriptures, persons who
simply worship a §alagrama-S$ila will still achieve mukti. By
worshiping Sri Krsna in a §d@lagrama-$ild, even a sinful per-
son becomes free from the fear of residence in the lowest
hell and being reborn as an insect or animal. If, however, a

brahmana who is properly initiated and learned in pre-

scribed mantras does the piaja of §alagrama-§ila, he will
attain Lord Hari’s transcendental abode without a doubt. In
Kali-yuga, if a devotee with a surrendered and loving mood
offers a bath, flowers, lamps, food, prayers, and kirtana with
sweet music for the transcendental pleasure of his §ala-
grama-Sila, he will eternally enjoy sublime spiritual happi-
ness in the association of the Supreme Lord Hari.

Merely by worshiping one §dlagrama-S§ild, a person gets
the same benefit as seeing or adoring thousands of Siva-lin-
gas. Wherever Lord Kesava dwells as §alagrama-§ila, all the
gods, demons, yaksas, and fourteen bhuvanas (worlds) are
~also present there. A §raddhd@ ceremony done in front of

§alagrama-Sila will satisfy many generations of forefathers

and grant them residence in deva-loka for hundreds of days
of Brahma (kalpas).

The area within a radius of twenty-four miles from
where a §alagrama-Sila is worshiped is counted as a holy
place (¢irtha). The fruits of japa, charity, sacrifices, or any
other religious activities done in that area will be multiplied
millions of times. If someone dies within a radius of two
miles of a §alagrama-§ila, though a lowborn man from a
sinful place, he will go straight to Vaikuntha. Giving a §ala-
‘grama-$ild is the best form of charity, equal to the result of
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donating the entire earth together with its forests, moun-
tains, and all.

Conversation of Siva and Kartikeya
Regarding Salagrama-§ila

In the Kartika Mahatmya of the Skanda Purana Lord
Siva tells his son Kartikeya, “Know that the entire three
worlds along with their moving and non-moving beings, al-
ways live with me in §dlagrama-§ila.”

One who sees, bathes, worships, or offers obeisances to
the Salagrama-§ila will receive the same piety as doing mil-
lions of sacrifices and giving millions of cows in charity.
Even if a person full of lusty desires or without any bhakti-

bhava worships a §dlagrama-Sila, he will still receive the
mercy of Lord Narayana.

One who simply remembers, worships, meditates upon,
does kirtana before, or pays obeisances to Salagrama-sila,
will become free from all sins, even the sins of killing mil-
lions of people. As deer flee upon seeing a lion in the jungle,
so all types of sins run away from one who sees a §@dlagrama-
fila. As the rising sun dispels darkness, so too the $adla-
grama-Sila removes all sins from the devotee who simply
offers Him obeisances.

Even if a person lusty or angry by nature worships
§alagrama-$ila with devotion, or even carelessly, he will get
liberation. Those who speak hari-katha in front of fdla-
grama-sila need not fear Yamaraja or repeated birth and
death. In Kali-yuga one who devotedly worships §alagrama-
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§ild with prayers, kirtana, and musical instruments, will live

eternally in Hari-dhama.

Lord Siva further declares that my devotees who offer

obeisances to the Salagrama-§ilé even negligently become
fearless. Those who adore me while making a distinction
between myself (Siva) and Lord Hari will become free from
this offense by offering obeisances to §@lagrama-S§ila. Those
who think themselves as my devotees, but who are proud
and do not offer obeisances to my Lord Vasudeva, are
actually sinful and not my devotees. O my son, I always
reside in the §dlagrama-Sila. Being pleased with my devotion
the Lord has given me a residence in His personal abode.
The fruit of worshiping me with hundreds of millions of
lotus flowers will be multiplied millions of times if one

offers the same worship to §dlagrama-§ila. 1 do not accept-

the worship or prayers of one who neglects the pija of
§alagrama-§ila. The result of one who adores me in front of
a Salagrama-S§ila will last for seventy-one yugas. O son, one
who never worships a §dlagrama-S§ila is not considered a
devotee of Visnu. Even if someone worships hundreds of
Siva-lingas, he will still not receive any benefit from it.
Items like foodstuffs, leaves, flowers, fruits, and water
unofferable to me due to any impurity will become purified
by touching them to §glagrama-S§ila. One who calls himself
my devotee but is not attracted to Lord Hari will suffer in
hell for the life span of fourteen Indras. Though devoid of
knowledge of the absolute truth, a person who even once
worships a §alagrama-S§ila will obtain moksa. The darSana
and worship of millions of §iva-lingas will give the same

benefit as the worship of one §alagrama-Sila. O son, those
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who desire my affection should regularly worship the Sala-

grama-$ila with devotion. Wherever Lord Kefava dwells as
$dlagrama-§ild, all the gods, demons, yaksas, and the four-
teen bhuvanas are also present there.

The forefathers of one who performs pinda-dana even
once in front of a §a@lagrama-$ila will enjoy boundless satis-
faction. O son, although the fruits of pious activities may be
calculated, the profit of worshiping §dlagrama-§ila is un-
limited. Those who donate a §alagrama-Sila to a brahmana
devotee of Lord Visnu will receive the gains of performing
many sacrifices.

Without having accumulated pious activities, it is very
difficult to find a §alagrama-Sila in this world, especially in
the age of Kali-yuga. Those who adore §dlagrama-§ila in
their home are fortunate and their lives are meaningful.

When one worships a §dlagrama-§ila with controlled
senses and in a devotional mood, each flower offered 1s
equal to the performance of an a$vamedha sacrifice. In-
deed, whether at an auspicious or inauspicious time, either
with or even without devotion, if a §alagrama-$ila i1s wor-
shiped He will bestow great piety upon the worshiper. Any-
one, whether he is filled with enmity, greed, pride, duplicity,
or sadness will become purified by seeing a §glagrama-§ila.
Merely by touching a §alagrama-$ila even a wicked person
who is dishonest and addicted to bad habits becomes puri-
fied instantly.

Worship of §alagrama-§ila brings the same result as
devoutly giving sixty-four tolas (about 750 grams) of sesame
seeds daily in charity. My dear son, by offering leaves,
flowers fruits, roots, water, grass, and rice to the salagrama-
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fild, one receives a boon as great as Mount Sumeru. Even if

someone adores a §dlagrama-Sila without proper method,

mudras, or mantras, he will still get the full result according
to the Sastras.

Other Evidences

In other places it is written that those people who travel
with their §alagrama-5il@ on their shoulder are considered
to be carrying everything that is movable or immovable in
the three worlds. Even if one has killed a brdhmana or
similar gross sinful acts, his reactions will be instantly burnt
to ashes by worshiping fdlagrama-$ila. To adore a $dla-
grama-$ild, it is even unnecessary to know japa, prayers,
mantras, meditation, or other methods of worship.

The area within a radius of twenty-four miles from
where a §alagrama-§ila is worshiped is counted as a holy
place (tirtha). The fruits of japa, charity, sacrifices, or any
other religious activities done in that area will be multiplied
millions of times. A §raddhd ceremony done in front of
Salagrama-§ila will satisfy many generations of forefathers
and grant them residence in deva-loka for hundreds of kal-
pas. If someone dies within a radius of two miles around a
Salagrama-$ila, though a lowborn man from a sinful place,
he will go straight to Vaikuntha.

The Padma Purana says giving a §dlagrama-Sila, is the
best form of charity, being equal to the result of donating
the entire earth together with its forests, mountains, and all.

The Garuda Purdana describes the glories of keeping a sala-

grama-sila with the auspicious mark of a cakra in one’s
house. The forefathers, devotees, Ganga and other holy
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rivers, Puskara and other holy places, aS§vamedha and other
holy sacrifices, and all holy mountains become present there.

- The Kartika Mahatmya chapter of the Padma Purana
states that for those who worship Sri Hari in the §dlagrama-
Sila, Sri Hari will remove their sins and give them the intel-
ligence by which they may obtain liberation. By worship of
§alagrama-S$ila in Mathura during the Kartika month, Lord
Hari grants moksa. For those who worship §dlagrama-Sila
on behalf of their forefathers, Lord Hari protects those
forefathers and their families and delivers them to his own
spiritual abode.

The Yajriadhvaja chapter of the Brhan-ndradiya Purana
states that wherever Lord Ke§ava in the form of §alagrama-
§ila remains, demons, ghosts, and other such beings will bef_
unable to cause any disturbance. Wherever there is a §dla-
grama-S§ila, that place is considered a holy place for doing
austerity because Lord Madhusudhana remains there. And
if one worships twelve or a hundred §dlagrama-$ilds he will
reap even more benefit.

Different Results of Worshiping Many Silas

The Magha Mahatmya chapter of the Padma Purdana
describes the results of worshiping more than one §adla-
grama-§ila. O VaiSya, the piety accrued by one who worships
twelve salagrama-Silas according to the proper rules and
regulations for one day only is the same as received by
worshiping twelve crore of §iva-lingas with golden lotuses.
One who worships one hundred §alagrama-S§ilas with devo-
tion lives in Hari-dhama and will take birth on earth as an
emperor of emperors.
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The Kartika Mahatmya of Skanda Purdna describes the

piety of a Vaisnava who worships twelve §alagrama-silas for
_ only one day. It is the same as worshiping a thousand crore

of §iva-lingas on the bank of the Ganga and living in Kasi
(Varanasi) for eight yugas. And if a Vaisnavas worships”'
more than twelve §alagrama-Silas, then even Lord Brahm3

and other gods are unable to describe the fruit he will
receive.

Hari as the §alagrama-§ila gives piety, removes sinful reac-
tions, and grants liberation. |

The Kartika Mahdatmya of Padma Purdna declares: O
Prince, Lord $ri Visnu may be worshiped .in the form of a
Deity made from eight kinds of material like stone, wood,
metal, mud, written word, earth, jewels, and in the mind.
But you should know that worship of Salagrama-Sila 1S WOr-
ship of Sri Krsna Himself since Jagad-guru $ri Vasudeva
exists eternally in the S@lagrdma-Sila. The Kartika Mahatmya
chapter of Skanda Purdna states that Lord Hari may not
always remain within the Deity of gold, jewels, or stone, but
He always exists in the §alagrama-Sila.

The Salagrama-$ila in the form of Lord Nrsimha 1S

) Sale and Purchase of
Salagrama-§ilas Prohibited

The Skanda Purana warns that no one should buy or
sell §a@lagrama-silas. One who puts a price on a Salagrama-

§ila, sells a §alagrama-$ila, gives his opinion on its value, or .
‘examines one with a view to estimate its sale value, all such unlimitedly merciful. Taking the Tulasi leaves offered to His

people will live in hell until the time of universal destruc- lotus feet frees one from the reactions of all kinds of sins,

tion. including theft, drinking alcohol, killing a brahmana, or
having sex with the wife of one’s guru. As it is impossible to

count the waves of the ocean, similarly one is unable to fully

describe the importance of worshiping §dlagrama-§ila.

Salagrama-§ilas Require No Installation

The Skanda Purdna also says that salagrama-S§ilas do
not require installation. When one begins the worship of
§alagrama-Sila, however, he should start with elaborate pijd
using all articles. The worship of §alagrama-Sila is the best
form of worship, better than the worship of the sun.

The Magha Mahatmya chapter of Padma Purdna states
that those who adore Lord Hari either in the Deity, the sun,
the water, the earth, or the heart, they all will go to Hari-
dhama. If they do not feel spiritually fulfilled in such wor-

Daily Worship of Salagrama-§ila

The Padma Purdna warns that one who eats before
worshiping §alagrama-§ila becomes a worm 1in the stool of a
dog-eater for one millennium (a complete cycle of four
yugas). The Skanda Purana says that one who has no faith in
the adoration of §alagrama-§ila will have his body smashed
to bits by being thrown from the top of high mountains.

ship, and if they desire liberation, then they should worship
Lord Hari in the §dlagrama-Sila. O Vaisya, the form of Lord

The Skanda Purana recommends that everyone, whe-
ther he be a brahmana, ksatriya, vaisya, Sidra, or woman,
should take initiation and worship the Lord in the form of
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the fdlagrama-Sila. In a conversation between Brahmia and
Narada in the Skanda Purdna, it is stated that a brahmana,
ksatriya, and vaisya have a right to worship the §alagrama-
§ila. Even a §idra who is filled with devotion to Lord Hari
also has a right to worship the §@lagrama-$ila. Lacking devo-
tion however, even a brdhmana has no right to worship
Salagrama-sila. Elsewhere the Skanda Purana confirms that
women, bréahmanas, ksatriyas, §iidras and anyone else who
worships a §alagrama-S$ila will obtain the mercy of the lotus
feet of Lord Visnu.

Some people say that women and S§idras cannot wor-
ship Salagrama-Sila, but great sages explain that the follow-
ing references refer only to those who are devoid of
Visnu-bhakti. Purified or unpurified only a brdhmana has a
right to My worship. The touch of a woman or §idra gives
me pain like the striking of a thunderbolt. If a §idra chants
pranava (omkara), worships Salagrama-$ila, or enjoys with a
brahmani, he becomes a dog-eater.

Thus it is the duty of the Vaisnavas to worship the §ala-
grama-S$ild with heartfelt love and devotion. It is also recom-
mended to worship a dvdrakd-sila along with a §dlagrama-Sila.

Dvaraka-Sila

Worshiping Salagrama-§ila with Dvaraka-§ila

The Brahma Purana states that wherever §alagrama-

§ila and dvaraka-$ila sit together, there certainly mukti also

resides. In the conversation between Brahma and Narada in
the Skanda Purana Brahma says, “O Muni§vara! Wherever
dvaraka-Sild sits in front of the salagrama-Sila every class of
opulence goes on increasing unlimitedly.” In another place
it says that one who daily worships dvdraka-Sila along with
twelve Salagrama-$ila will be honored even in Vaikuntha-

dhama.

Identifying Symbols of Dvaraka-silas

The Prahlada Samhita states that a dvdrakad-Sila with
one cakra is known as Sudar$ana, a §ilg with two cakras is
Laksmi-Narayana, and one with three cakras 1s Trivikrama.
The §ilad marked with four cakras is Janardana, with five
cakras is Vasudeva, with six cakras is Pradyumna, and with
seven cakras is Baladeva. The one that has eight cakras is
called Purusottama, with nine cakras Navavyaha, with ten

 cakras Daémiirti, and with eleven cakras Aniruddha. That

dvdaraka-§ild with twelve cakras is Dvadasatmaka, and one
with more than twelve cakras 1s known as Ananta.
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The Glories of Dvaraka-§ila

The Varaha Purana says that whoever touches a §ilg
with the mark of a Visnu-cakra will become free of all sins.
The Garuda Purana declares that simply the darSana of
Sudar§ana and other dvaraka-§ilas fulfills all desires. The
Skanda Purdana declares that without a doubt if a very sinful
man worships a dvdraka-$ila with devotion, or even without,
he becomes free from all sinful reactions. According to the
Dvdraka Mahatmya, a §ild marked with cakras coming from
Dvaraka is also called cakra-tirtha. Even if this Sild is wor-

shiped by a sinful person from a degraded country, the
worshiper still becomes liberated.

Benefits of Different
Types of Dvaraka-silas

The Kapila-paricaratra explains the benefits of worship-
ing different types of dvaraka-silas. That charming $ila
known as Sudar§ana, which has one cakra on it, gives one
liberation. The Laksmi-Narayana dvdraka-$ila with two cak-
ras gives opulence and liberation, and an Acyuta-sila with
three cakras gives one respect equal to Lord Indra. The §ila
known as Caturbhuja with four cakras brings religion, eco-
nomic development, enjoyment, and liberation. A Vasu-
deva-§ila, which has five cakras, will remove the fear of birth
and death, and a Pradyumna-§ila with six cakras will give
one beauty and wealth. The one called Balabhadra-§ila with
seven cakras gives fame and a continuation of one’s dynasty,
- while a Purusottama-§ila with eight cakras gives all types of
benedictions. With nine cakras, a Nrsimhadeva dvaraka-sila
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gives the highest benefits, and a Dasavatara dvdaraka-Sila
with ten cakres gives kingship. An Aniruddha-§ila, which
has eleven cakras, gives fame and lordship, and the one
known as Dvadasatmaka-§ila with twelve cakras gives libera-
tion and happiness.

The Kapila-paiicardtra also describes the bad results
derived from worshiping certain types of dvarakad-§ilas. A
black dvdraka-sila gives death, a smoke colored one gives
constant fear, a multi-colored one gives bad health. and a
blue colored §ild takes away one’s wealth. That dvareka-sila
that has a hole passing through it brings poverty, a pale one
gives terrible distress, and a broken §ild brings separation
from the wife. The white §ild gives sons, grandsons, wealth,
power, and all types of happiness, s0 this type of §il@ should

be adored.

The Prahldda-sarmhita also says that a black §il@ causes
death, reddish gives constant fear, multi-colored brings dis-
ease, yellow or smoke-colored gives poverty, and a broken

' one causes death to the wife. Silas with a hole, uneven
"cakras, triangular in shape, or half-moon shaped should

never be worshiped. Garga and Galava Rsis have stated that
a §il@ with uniform cakras brings happiness, a twelve-cakra
§ila is very auspicious, and round and square §ilas give
happiness. But worshiping §ilds that are broken, triangulaf,
having holes, with uneven cakras, or half-moon shaped 1s

fruitless.



Additional Information

From Other Sections of Sri Hari-bhakti-vilisa

The Gautamiya Tantra says devotees should take the

caranamrta mixed with Tulasi leaves from the §d@lagrama-sila
in their hand and sip it, sprinkling the balance on their
heads. If somebody refuses this carandmrta it is as if he has
killed a brahmana. The Padma Purana explains that all
those holy rivers awarding moksa, such as the Ganga, Goda-
vari, and others, reside in the caranamrta of Salagrama-sila.
In the Skanda Purana it is written that if one bathes daily in
Salagrama-S$ila’s caranamrta, though remaining at home, it is

equal to bathing daily in the Ganga. By bathing with the

caranamrta of both Salagrama-§ila and dvaraka-sila, one is
freed from all sins, even the killing of a bradhmana. The
Garuda Purana warns that religion will flee from those

devotees who do not sprinkle their heads three times a day
with the caranamrta from sglagrama-$ila.

The Skanda Purana says a devotee who makes the mark -
of a swastika in front of the Salagrama-$ila, especially if

done in the Kartika month, purifies up to seven generations
of his family. There it also says that one who keeps gopi-can-
dana, Tulasi, a conch, and a dvdraka-sila together with a
§dlagrama-$ila 1n his house will have no fear of sin.

In the Sammohana Tantra it is written that §dlagrama-

S$ila should not be placed on the earth or ground and wor-

shiped. The S‘n‘mad-Bhdgavatam mentions that in the

worship of §dlagrama-Sild it is unnecessary to call the Lord
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for worship or request Him to return to His abode upon
completion.

The Brhan-naradiya Purdana warns that if one worships
a Salagrama-Sila and doesn’t offer Tulasi leaves, then his
house is considered equal to a cremation ground. There Sri
Narada Muni says it’s impossible to explain the importance
of Tulasi leaves in the worship of §dlagrama-Sila, as Tulasi is
the most beloved consort of Hari in the form of §alagrama-Sila.

The Skanda Purdna says that the fingers of a devotee
who regularly picks Tulasi leaves for the worship of fala-
grama-Sila are fortunate. It also states that one who adores
§alagrama-§ila with Tulasi leaves will become free from all
types of offenses to Lord Kesava.

The Brhad Visnu Purdana glorifies the water containing
Tulasi leaves that is seen by Lord KeSava, especially the
caranamrta of the §alagrama-$ila. It is always more purifying
than the water of all the holy places and hundreds of sacri-
fices. Thus one who takes this water will be purified of all
sin.

The Skanda Purina explains that for one who daily
takes the carandmrta of §alagrama-S$ila there is no necessity
for taking parica-gavya nor visiting thousands of holy places.
If someone drinks carandmrta with devotion, he will not
experience the misery of staying in a mother’s womb again
and his suffering in hell will be destroyed. He is protected
from all his sinful reactions and becomes fixed on the path
of liberation.

In the Skanda Purdna Lord Siva tells Parvati that one
who takes the caranamrta of Salagrama-$ild destroys all sin-
ful reactions at their roots, even the killing of a brahmana.
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Elsewhere the Skanda Purana states that by taking the rem-
nants of foodstuffs offered to falagrama-Silda, one will get

the result of performing many sacrifices.

From Other Sources

Elsewhere it is written that one should not worship two
dvdraka-Silas along with two §d@lagrama-Silds in the house. If

any householder will do so then he will become filled with
anxiety.

In Srila Riipa Goswami’s Sri Laghu-Bhdgavatamrta the
following account is given from the Padma Puradna. Sceing
the wonderfully attractive form of Lord Krsna, Laksmidevi
b.ccame very greedy to attain Him. Thus she began to prac-
tice severe austerities for this purpose. Lord Krsna became
curious to know the reason for her penance. Laksmidevi
told Him that she wanted to gain His intimate associétion as
a gopi in Vrndavana. Lord Krsna told her that it’s impos-
sible to fulfill her prayer as she does not have the intense
love and devotion found in the gopis of Vraja. Hearing this,
Laksmidevi then prayed to always remain on Lord Krsna’s
chest like a golden sacred thread. Lord Krsna accepte:ci 'her

request, and so on some Salagrama-§ilds a line like a golden
sacred thread is visible.

Marriage of Sﬁlagrﬁma and Tulasi

$ri Vasisthaji said that what I have heard in ancient

times from Lord Brahma about the marriage of Tulasi, I will

now describe according to what is written in the Ndrada-

paricaratra. First one should plant Tulasi either in the house

or the forest, and after three years one may perform her
marriage. The auspicious times when one may perform the
marriage of Salagrama and Tulasi are described as follows.
When the sun is moving in the north, Jupiter and Venus are
rising, in the month of Kartika, from the Ekadasi to the full
moon in the month of Magha, and when constellations that
are auspicious for marriage appear, especially the full moon
day.

First one should arrange a place for sacrifice (yajfia-
kunda) under a canopy (mandapa). Then after performing
éanti-vidhana, one should install sixteen goddesses, and do
the §raddhd ceremony for his female maternal ancestors.
One should call four brghmanas learned in the Veda, and
appoint one to be the Brahma, one to be the dcarya, one to
be the rsi, and one to be the priest. One should establish an
auspicious waterpot (mangala-ghat) under that mandapa
according to the Vaisnava rituals. Then one should establish
an attractive §alagrama-Sila (Laksmi-Narayana). After that
one should perform home sacrifice (grha-yajra), worship
the sixteen goddesses, and do the Sraddha ceremony.

When it is dusk one should install a golden Deity of
Narayana and a silver mirti of Tulasi according to one’s
means. With vdse-§anta mantra two cloths should be tied
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toge'ther, with yadavandha mantra the marriage bracelets
(karigana) should be tied on the wrists, and with ko’ ddt
mantra the marriage should be consecrated. Then the host

alf?ng Wlt‘h the d’(:'drya, rst, and others should make nine
ofterings in the yajraa-kunda. After these marriage rites have

been done, the wise gurudeva should offer sacrifice accord-

ing to the Vaisnava rituals chanti ;
. - anting, “Orr namo
kesavaya namah svaha.” bhagavate

The host with his wife, friends, and relatives should
then do parikrama of Tulasi four times with Sdlagrama-sila
Everyone should then recite the following prayers in fron£
ot: the yajria-kunda: Satkumbha-siukta, pavamadni-siikta, §akti-
kafthydya, nava-sukta, jiva-sikta, and vaisnava-sarmhitd | Afte
this the l.adies should blow conch and ';)-ther similar 'instrul:
ments,.smg auspicious songs, and recite mangaldacarana
Following this the final sacrifice should be doné (pﬁrndhu:t' .
and then abhiseka. An ox is to be given to the Brahma )
cow, cloth, and bed to the dcdrya, and cloth to the , ?
Daksina should be given to all. i

In this way installing Tulasi Devi one should begin her
regul.ar worship along with Lord Visnu. Whoever sees the
marriage of Tulasi Devi will have all of the accumulated sins
of his life removed. Whoever with devotion plants Tulasi
collects her leaves, or installs her along with Visnu will;

acl.lievc liberation, the abode of the Lord, all varieties of
enjoyment, and will enjoy along with Sri Hari.

Worship of Salagrama-sila

There is absolutely no difference between the worship
of an installed Deity and a salagrama-sila. Mostly in the
temples where the Deity is large and heavy or made out of
wood, salagrama-sila is considered the representation of
the Deity. In such cases the main worship is often offered
through the salagrama-sila.

As earlier mentioned, Lord Hari constantly abides 1n
salagrama-sila. Therefore we should always remember that
salagrama-sila should never be ignored or disregarded.
Due respect and love must be spontaneously extended to
it Whatever treatment is given to the Deity, the same
treatment should be allotted to salagrama-sila; it deserves
the same respect and reverence.

Salagrama-sila must be duly worshipped with all the
sobriety and serenity and in accordance with the same
systematic rules and regulations as the Deity. If salagrama-
sila is worshipped at home, however, the worship may not
need to be of an exceedingly high standard. In such case it
is not very essential that the salagrama-silas be worshipped
too elaborately with many outward appellations, decora-
tions, and detailed descriptive decorum. It should be con-
ducted piously but plainly. God demands faith, love, and
simple sincerity, which springs from the innermost heart of
the devotee. All the external formalities are not required,
as no sophisticated show is necessary.

If a devotee has many salagrama-silas, then bathing,
tulasi, sandalwood, flower offering—all these should be
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conducted separately, and individual attention to each sila
should be given in the worship. Nevertheless, drati may be
performed to all the silas simultaneously. It is plainly men-
tioned in the scriptures that salagrama-sila’s worship must
be conducted in accordance with Purusa-siukta. In case
those mantras are available, then salagrama-sila must be
adored on the basis of these.

If the devotee wants to decorate salagrama-sila with
beautiful ornaments, he can do it with the purest intention.
But it should be noted that one shuuld never make an
offering of rice to sdlagrama-sila.

During the period of menstruation, ladies are forbid-
den to worship.

For Bhagavan Sri Krishna, Sri Vishnu, the salagrama-
sila, etc., the mantras and modes of worship have beéen
described differently in various scriptures. Suppose some-
one cannot recall the mantras pertaining to the worship or
he is unable to pronounce them accurately, then the in-
itiated Vaisnava can perform the worship by reciting the
ten or cighteen syllable mantra.

In the worship of salagrama-sila, inviting or invoking
Godhead is strictly forbidden, for God constantly resides
and abides as an ever-present entity embodied in the sila.
The following are the procedures for offering worship:

(A) First thing to do is to wake the Lord.

(B) After the Lord has risen, chant idam puspanjali
samarpayami and offer flowers at the lotus feet of the Lord.

‘The further procedures of worshipping salagrama-sila
are wide and varied. They fall into many types. But where
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our pija at home is concerned, offering five™ or sixteen

items should be adopted as follows.

(1) Asana:

o sarvantaryamine deva sarva-bijam idarn tatah
atmasyaya pararn suddham asanam kalpayamy aham

O God, you are quite familiar with each and every being'’s
innermost thoughts, as well as the innermost being. You
know every being’s actual self, therefore [ present before
You an excellent pure asana. |

While offering asana, chant: idam dsanam

samarpayami.
(2) Svagata:

yasya darsanam icchanti deva brahma-haradayal
krpaya devadevesa mad agre sunnidhau bhava
| lasya te paramesana svagatam svagatam prablio

Even gods like Brahma, Siva, etc. are longing and pining
for Your darsana. O Devadevesa, You are the focus and
concurrence of everyone’s worship. Please have pity on mc
and come before my poor self.

While offering svagata, chant: susvagatarn,

susvagatam.

1. The five items are: gandha, puspa, dhiapa, dipa, and
naivedva. In any case, tulasi is required.
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(3) Pidya:

orn yad bhakti-lesa samparkat paramananda sarmplavah
tasya te caranopante padyarn Suddhdya kalpaye

Merely the slightest performance of His worship makes the
heart flow with ever-increasing bliss. O my God, 1 am
offering pddya to Your same intrinsic and inherent, purest
form.

While offering padya, chant: idam padyam
samarpayami.

(4) Arghya:

tapa-traya haram divyari paramananda laksanam

tapa-traya vimoksaya tavarghya kalpayamy aham
O God, Your arghya subdues all suffering caused by
threefold tribulations. It is divine and the form of ever-ex-
isting bliss. Therefore, in order to be relieved from the
threefold tribulations, I am piously presenting arghya to
You.

While offering arghya, chant: idam arghyam

samarpayamdi.

(5) Acamana:

devanam api devaya devanam devatatmane
acamam kalpayam isam sudhayah sruti hetave

O God, You are the God of all the gods and goddessces,
worthy of worship where all the spokes of worship meel
and converge. Let alone others, You Yourself manifest as

Godhead amidst all the gods. Your are the source of all

nectar, as such just for the sake of a trickling of nectar from
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You, I am offering dcamana as a sign of my surrender and.

self-dedication. _ e
While offering acamana, chant: idam dcamaniyam

samarpayami.

(6) Madhuparka:

sarva kalmasarhindya paripurna sudhatmakam
madhuparkam idam deva kalpayami prasida me

O Lord, You are absolutely and inherently free from all

sins. and You are full of all nectar. | am prescnling this

madhuparka to You. Please be merciful and accept it.
While offering madhuparka, chant: idam madhuparka

samarpayami.
(7) Punaracamana:

acchasto ‘pyasucir vapi yasya srarana matratal
suddhimapnoti tasmai te punar acamaniyakam

You are the very being by whose remembrance even the

most degraded and fallen become pious and holy. For Your

sake I am again offering acarmnana.
While offering punaracarmnana, chant: idamn

punardcamaniyam samarpayar.
(8) Snana:

kaveri narmada veni tungabhadra sarasvati
gangd ca yarmuna caiva nabhyal snanarthamahdatam
grhanarvam ramakanta snanavad sraddhaya jalam

O Lord! | have brought these waters from the Kaveri,
Narmada. Veni, Tungbhadra, Sarasvati, Ganga, and
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Yamuna for the purpose of bathing. Please accept it for
bathing with faith.

Whilc offering smnarna, chant: idam snanivam
samarpayamni.

(9) Vastra:

maya-citrapatacchanna nija guhyorutejase
niravarana vijaiana vasaste kalpamamy aham

You have manifested a supermundane form as wcll as a

form veiled by the screen of mdayad. In reality You are
self-effulgent and omniscience personified. I am making a
present of this dress at Your lotus feet. Please accept it.

While offering vastra, chant: idam vastram
samarpayami.

- (10) Upavita:

yajiopavilarm paramarin pavitra prajapater vat sahajarn purastat
ayusyarnagram ca pratimurica subhrarivyajropavitarn balamasiu tejali

The sacred thread is the highest in holiness and an object

of utmost sanctity. Lord Brahma was the first to wear it. It
is the purcst form of excellence—white in color and the
bringer of long life and strength. I am putting this new
sacred thread on You. Please accept it. N

While offering wpavira, chant: idam cq;avimm
samarpayami.

(11) Abhusana:

svabhava sundarangaya ndna‘.s‘aktydﬁjdya‘ya le
 bhusanani vicitrani kalpayami surarcita
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O Lord. each and every limb of Your body is innately

charming and inherently fascinating. You Yourself are the
very source of all the powers and potencies in the universe.

For Your sake, | am presenting this oppulent ornament.
While offering abhusana, chant: idam abhusanam

samarpayami.
(12) Gandha:

paramananda saurabhya pariputnadigantaram
grhana paramam gandharn krpaya paramesvara

O my Lord, the aroma and fine fragrance of this gandha
scents the whole cosmos and creation. The sweet smell
spreads through the different directions of the universe,
scenting all nooks and crooks of the cosmos.

While offering gandha, chant: idam gandham

samarpayami.
(13) Tulasi:

tulasirn hema-riipam ca ratna-rilpam ca manjarim
bhavamoksa pradam wubhyam arpayami hari-priyam
Bright and shining like gold, brilliantly sparkling like
pearls, the tulasi-manjari always appears in the form of
Bhagavan Hari’s beloved, who is capablc of dclivering us
from the bondage of maya oriented world. Such an offering

is being made at Your feet.
While offering tulasi, chant: idam tidasim

samarpayamdt.
(14) Puspa:

(urivam guna-sampannam nana-guna-manoharam
ananda saurabharin puspam grhyatam idam uttamamn
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Puspa possesses transcendental qualities. These various
qualities enchant the mind. The flower’s fragrance bestow

joy and bliss. I am offering this excellent fragrant flower.
Please accept it.

While offering puspa, chant:
samarpayami.

(15) Dhupa:

idam puspam

vanaspan rasotpanno gandhadyo gandha uttarnali
aghreyah sarva-devanam dhuapo ‘yam pratigrhyatarn
Drawn from the essence of fragrant herbs and flowecers,
emitting a divine aroma—one which is worthy to be inhaled
by all the gods and goddesses. I am offcring this dhiwupa to
You. Please accept it.

While offering dhapa, chant: idam dhapam
samarpayarni,

(16) ipa:

suprakaso mahatejah sarvatastinirapahah
sabahyabhyantara jyotir dipo ‘yarn pratigrhyatam
Fully illuminated by the flooding light that at once dispcls

and drives away darkness from all directions, inwardly as

well as outwardly, this illuminating luminary lamp is becing
solemnly presented to You. Please accept it.

While offering dipa, chant: idam dipam samarpayami.
(17) Naivedya:

satpatrasiddharn suhavir vividhaneka bhaksanam
nivedayami devesa sanugaya grhana tat
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O Lord, these pious preparations, cooked in sacrec? uten-
sils and made out of a variety of ingredients and Gdlb]t‘ti——
this excellent offering is being made 1o You. Accompanicd

by my associates, 1 am offering these excellent items to

You. Please accept my service. |

" While offering naivedya, chant: idam naivedyam

L.

Samag)fl{i?:tee must conduct worship with the |1ll|lf,‘sl ‘ltt.‘l'-
vor of emotions and innermost intentions, or fine {echngs
of the heart. All discipline, decency, and decorum must bL
maintained during worship. After completing the worship,
one should offer obeisances to the Lord.

Incidentally it is mentioned In the sacred book FHari-
bhakti-vilasa (15/530) that the mantra:

 orn yajresvaraya yajrasabhavaya
yajiiapataye govindaya namo namah

covers the entire worship right from padya down to dipa.



